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According to Vyasa, the genesis of the universe and the 

conduct of the same are united with 'time' (kala). The ancient people 

of India possessing great intelligence have thought about the origin 

and end of all creatures in this world. In the processes of birth and 

death, time had been divided into 'cycles'. The main aim of them 

was to find out the existence of the varied entities within the frameworic 

of time circles. The birth, existence, growth, change, increase, decrease 
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and elapse were attributed to the time factors.' None of the worldly 

affairs can come to the premise of knowledge without the connection 

of time. 

In earlier days, natural phenomena were taken as criteria to 

measure time. The movement of celestial bodies gave people some 

clues for some calculations of time. As such, primitive people could 

very well understand and differentiate day time and night time. In 

spite of any limitation alluded to Kala, it was intrinsically held as the 

one without beginning and end. The Vedic Aryans held the knowledge 

of time connected with the rising and setting of Sun, Moon, ecUpses 

of Sun and Moon etc. The tenn muhUrta in the sense of moment 

is traceable to the Rgvedic people also. Besides this, another term 

nazhika is also seen used to measure time. A day is said to be 

consisted of sixty nazhikas. Further calculations based on muhUrtas 

were done leading to a year. Aryabhatta I, Brahmagupta I, 

Varahamihira and Bhaskara I had their own contributions to 

Astronomy where different concepts of time occupied predominant 

position. Bhagavata and Brahma puranas as well as the Naiyayikas 

accepted 'ksana' even though there is slight difference in the unit of 

time. Really concepts of the unit of time came into existence depending 

on the natural phenomena. 

However, certain heavenly conceptualizations are considered 

above the impact or limit of time. According to Advaitins, Brahman 

is the Absolute and is without beginning and end. Some people 
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consider God for Brahman and thus not get entangled by the chain of 

time. The ancient sages of India, with their deep thinking and 

imagination attempted to measure the immeasurable time. They had 

put effort to allude names or terms to particular portions of time, viz. 

'kastha', 'nimesa' etc. even though they do not exist in actuality. We 

come across the calculations of an interesting table of period from 

'kastha' to a unit of a few seconds to one year. The term 'kastha' is 

calculated to have the period of fifteen winks of the eyes. Thirty kasthas 

are taken as a unit known as 'kala'. Such thirty kalas and the tenth 

part of a kala are considered as a unit called 'muhurta'^. Such thirty 

muhurtas are combined together to make one day and night. Thirty 

days and nights form a unit of one month. Such twelve months are 

taken as a year. Two ayanas are considered to exist in a year like 

Daksinayana and uttarayana. The Ayanas are the solar movements. 

Our terrestrial one year was taken as equal to the day and night of the 

gods. The uttarayana period is considered as the day and the 

Daksinayana period is considered as the night of the gods. 

A Short Survey of Time in Other Systems of Indian 

Philosophy 

Time in Sankhya system: 

Sankhyas never admit time as a factor. Even though they 

openly admit that they do not accept Kala, they are also not averse to 

its impact. In an indirect way, they accept a certain term called 'ksana'. 
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According to them, kala is included in moment and direction. 

So they never consider kala as a separate factor.̂  

Time according to Yoga Philosophy: 

According to Yoga philosophy, God is above the time, at 

least the one unaffected by the same. Yogins admit time or kala as a 

factor, for which references are easily available in Yogasutras.* 

Nyaya Philosophy: 

Those who take their birth are under the purview of time. So 

kala is said as the creator of the originated. It is the cause of the concept 

of yesterday, today and tomorrow. To the Reality, it is all- pervasive 

and without any division. People hypothetically allude this division 

with the completion of worldly affairs. The above said concept is 

discussed in Bhasa Paricheda. Accordingly, kala is the cause of the 

notion of the priority and posteriority that is converted into a movement 

etc.owing to its limiting adjuncts.' The "Muktavali" an explanatory 

part of the same runs as follows-'Janyanam janakah kalah 

jagatamasrayo matah'" 

"Time is the cause of things that are produced and is 

considered to be the Substratum of the universe." 
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The Vaisesika Philosophy: 

Kanada, the teacher of the Vaisesika consider time as matter 

and a separate factor. Reference to this effect can be seen in the 

Vaisesika Sutras (Chapter 2, Sutra 6 ) ' 

Kala according to the Mimamsakas: 

Space, Time and Ether are perceptible for the Mimamsakas. 

They are all pervasive like the Soul. The Purva Mimamsakas consider 

time as a "Dravya bheda." * 

The Carvakas: 

The Carvakas or Lokayatikas never admit Kala. At the same 

time they accept visual elements like Ether, Water, Fire, and Air. They 

never admit space because it is known by inference. The Carvakas 

accept only perceptions. 

Buddhistic View: 

For the Buddhists "each knowledge is momentary" which 

implies that Time is admitted only as ksanika.' 

Jaina View: 

Jainas consider Time as a factor or Dravya'" 

The View point of Bhaitrhari: 

Bhartrhari, a philosopher of Sound accepts Time as eternal 

and all- pervasive. Time is the cause of birth, existence, decay and 

everything." The sequence of things in the universe takes place due 
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to the effect of Time. Actually time is one and indivisible, but it is 

differentiated in various terms due to its association with different 

actions. Bhartrhari notes all the terms of time in different varieties. 

This can be traced to his important work "Vakyapadiya" 

(Kalasamucheda). 

The Vedanta: 

According to the philosophy of Vedanta Brahman is the 

creator of the Universe. The Sun makes the day and night for the 

beings. The night is the time for sleep ad the day for work. Learned 

people say that 12000 celestial years form what is called a cycle. A 

thousand such cycles form a single day of Brahman. The same is the 

duration of Brahman's night. In the sukanuprasna, Vyasa says about 

four yugas. Four thousand celestial years is the duration of the Krta 

age." 

The morning of that cycle consists of four hundred years and 

its evening is of four hundred years." Regarding the other cycles, the 

duration of each gradually decreases by a quarter.** In the Krta age all 

the duties exist in full, along with Truth, Men of that age never acquired 

knowledge or object through unrighteous or forbidden means." In 

this age, all persons are free from disease and achieve their objects 

and lives for hundred years. In the Treta yuga, the period of life 

decreases by a quarter.'* In the Krta, penance is the formost. In the 
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Treta knowledge is formost. In the Dvapara, sacrifice has been said 

to be formost. In the Kali yuga, only gift is sanctioned." 

However as a general case, the views regarding time noted 

by Vyasa while enumerating the qualities of the same to his son Suka, 

find its place in the DarSanas with its varied ways of presentation. 

Notes & References: 

1. sadbhavavikarah bhavantiti varsyayanih. 

Jayatestiviparinamatevardhatepaksiyatevinasyatiti. 

(Nirukta of Yaska-Naighantuka kandam). 

2. Kastha nimesa dasa pahca caiva trimsattu kastha ganayet k a l ^ 

tarn. Trimsatkalascapi bhavenmuhurto bhanah kalaya 

dasamascayah syat. Trimsanmuhurtamtu bhavedahascaratrisca 

samkhya munibhih pranita. Masah smrto ratryahani ca 

trimsatsamvatsaro dvadasamasa uktah. Samvatsaram 

dvetyanye vadanti samkhyavido daksinamuttaram 

ca.Mahabharata-santiparva Ch. 231 -verses 12-14. 

3. Kalasca Vaisesikabhimata eko na anagatadiv yavaharabhedam 

pravartayitumarhati. Tasmadayam yairupadhibhe 

dairanagatadibhedam pratipadyate, santu te evopadhayah ye 

anagatadivyavaharahetavah, krtamatrantargaduna kaleneti 

Sankhyacaryah. Tasmanna 

kalarOpatattvantarabhyupagama iti: Sankhyata ttvakaumudi, 

Karika.33. 
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4. Sa Purvesamapi Guruh kalenanavacchedat. Patanjalayo 

gadarsanam, 1.26. 

5. Paraparatvadihetuh ksanadih syadupadhitah 

Durantikadidhihetureka nitya digucyate. Bhasa 

pariccheda. 36 (Time and Space). 

6. Karikavali,P.145. 

7. Aparasminnaparam yugapacciram ksipramiti kalalingani. 

Vaisesikasutra, II.6. 

8. Vyomakaladisamadau pratyaksatvam samarthyate. 

Manameyodaya. Meyakhanda, Karika-21. 

9. ^ Sarve padarthah ksanikah ksane ksane jayante 

viruddhadharmadhyasat. Sarvadarsanakaumudi, 

Bauddhadarsanarn, p. 111. 

10. Kalasyanekapradesatvabhavena astikyatvabhavepi 

dravyatvamasti tallaksanayogat. Taduktam gunapar 

yayavad dravyam. Tattvasutra. V.38. 

11. Vyaparavyatirekena kalameke pracaksate 

Nityamekam vibhuh dravyam parimanam kriyavatam. 

Vakyapadiya. Kalasamuccheda-1. 

12. Kalatma dinakrnmanastuhinaguh sattvam kujo jno vaco 

Jivo jnanasukhe sitasca madano duhkhe Dinesatmajah. 

Rajano Ravisitaguh ksitisuto neta kumaro Budhah 
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Bhiirirdanavapiijitasca sacivau preksya sahasrambujah. Hora 

Dasadhyayi-I1.15. 

13. Catvaryahuh sahasrani varsanam tatkrtam yugam. 

tasya tavacchati sandhya sandhyamsasca tathavidhah. 

Mahabharata santiparva 231-20. 

14. Itaresu sasandhyesu samdhyamsesu tatastrisu. 

ekapadena hiyante sahasrani satani ca. 

(Mahabharata santiparva 231-21) 

15. Catuspatsakalo dharmah saty am caiva kite yuge. 

nadharmenagamah kascitparatasya pravartate. 

(Mahabharata santiparva 231 -23) 

16. Arogah sarvasiddharthascaturvarsasatayusah. 

krte tretayuge tvesam hrasate vayah. 

(Mahabharata santiparva 231 -25) 

17. Tatah param krtayuge tretayam jiianamuttamam. 

dvapare yajnamevahurdanamekain kalau yuge. 

(Mahabharata santiparva 231 -28) 


