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Vidya is knowledge obtained through a specialized 
process; the word is fonned by adding suffix kyap to vid, v îiich yields 
the dictionary meaning, knowledge, lore, learning or sdence. ̂  hi hidia 
the numbo'of lores is not fixed. According to Kautilya, andKamandaka, 
these are only four. AnvTsil̂  Trayi;Varta and Dandaniti.Manu adds 
Atmavidya as the fifth to this list.-̂  Popularly, however, the lores are 
fourteen. - The four Vedas, six angas, Dharma, Mi mamsa, Taika/Nya 
ya and the Puranas. Wiih the addition of four upavedas of medicine, 
military art, music and polity, sometimes they are stated to be eighteeiL 
Thenumbermayvaiy,buttheplaceof Anvlksiid is permanent in the list 

The word Anviksiki is derived fi-om the root Iks preceded 
by anur, which means, to see again or to observe. Thus observing athing 
again after it is known by :§abda or pratyaksa is anvlksa and the lore 
prompted by such observation is Anviksiki or Logic, the science of 
reasoning.^hi :§ukraniti,itisstated1hatlo^cisbenefidaltoidiilosophy. 

Thae is no philosophy without doubt In fact, doubt is the 
very starting point of any philosoidiical enquiry. Annihilation of doubt and 
ascertainment of a thing in philosophy depends to a large extent on the 
methodology ofNyaya, namely thesis and antithesis, otherwise called as 
paksaand vipaksa.NyayasutrasofGautamafollowalo^cal literary form 
of three stages; uddesa-the main topic, laksana -the definition and pari 
ksa-critical examination. In Indian philosophy, pari ksa is usually done, 
first by mentioning tiie actual or possible objections against the dieme i.e. 
uddesa. This is the prima-facie view (purv£q)aksa). The objections are 
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then answered from the point of view of defence, the rejoinder 
(siddhant£9)aksa), 

Critical examination, parlksa is done on the basis of pramnas, 
means of knowledge.^ The wordpran&na is formed by suffixing fyut, 
instrumental affix to ma, preceded hyp-a So it is an instrument by 
>\iuch something is rig^yknown.^ Outofthefour/rama.a5//iararg 
recognized by the Ic^cians, herepntyaksa is intended to be discussed 
as beneficial to {MosoplQr. 

Pratyaksa is the sense e}q)erienceQrimmediate experience 
tiiat is the primary source ofknowledge. This is called empiricism. We 
emphasise/^rafvo^ as all otherproma jas are preceded by it Nothmg 
is in mind or intellect without its first being in the senses. Perception is the 
kno^^edge resulting fix)m sense-object contact, and \^iiich is not due to 
words, invariably related to the object and is of a definite character.̂  

There are various theories in the Indian tradition of the 
particular processes of percq}tion. Annambhatta says it is two-fold; 
indeterminate and determinate, or non-constructive and constructive 
perception.' The Nya ya- Vaisesika held that in nirvikalpa also, the 
object is with its properties; but tiiey seem to emerge, so to say fit)m 
their confiised and vague conditi(m. Itismiiyinthesavikalpathatthey 
are recognized through memory and are made ̂  object of concq)tual 
ju£^anents.° 

The Buddhists made a somewhat similar distinction 
between detaininate and indeterminate, but used it foradif^snt purpose. 
Theyheldthatillusionofthingsisgeneratedbylangua^. Thusfortiion, 
ninikalpa involved (Hilyapure awareness of data. Thecat^oiizingof 
the data into classes is due to the process of construction i.e. vikalpa. 
Thus conceptual judgements are contributed by the individual and don't 
reflect natural facts. Sankaraca rya accepts negative perception or 
anupalabdhi. One of the puzzles about perception is that we seem to 
'perceive' the absence of something, î ankara argi^ that'T am ignoranf' 
and such similar locations express an awareness of the penumbra of 
nescience that surrounds, so to say, our deteraiinate knovdedge.^ 
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Ramanujacarya, the Vaisnava theist philosopher has 
discussed this topic at length in his Srlbhasya. While contoverting the 
atttibuteless Brahman, he argues on flie basis of two-fold perception and 
proves that neither can comprehend Brahman without attributes. ̂  ̂  He 
saysthatfovz^a^hastobewittiattributes "savisqya, "asitisassodated 
mHifiti, guna, karma etc.; but even the nirvikalpa is savisqya. At the 
most it could be said that nirvikalpa is devoid of some attributes, but 
not all the attributes. Sudiafting is improbable, he says.All our cognitions 
are of the nature, 'idamittham' it is like this. In this cognition, idam is 
the object and ittfum is its attribute, an affirming epithet When Brahman 
is described as 'satyamjranam anantam satyam' etc. are nothing but 
tiie attributes or qualities of it 

The five membered syllogism is indirectly used by 
Ramanuja. ̂  ̂  This appears quite convincing to the readers; but one 
wonders when the same logic is used by the absolute monists to prove 
exactly the opposite thing, namely, pratyaksa cannot comprehend 
savisesaBiatmarL Visesameans bheda, distinction and direct perception 
is unable to grasp this. To prove this a common example of 'ghatab asti' 
is analysed. In this sentence, two things are apprehended, 1) the existence 
of a jar and 2) it is different fiom other tilings (e.g.patq) Now both these 
tilings catmot come intiie realm ofproOAO^ asitlastsonlyforamoment 
and thetwotiiingsmentionedaboverequireatleasttwo moments. Thus, 
in one moment eitiier of the two can be grasped; the intrinsic nature 
(swarvpa) of a tiling or its difference fix)m others (bheda). But bheda of 
atiiingwouldnot be known unlessanduntilits5warijE7aisknown. Thus 
biwda is always dependent on the nature and so caimot be apprehended 
in one moment of pratyaksa. Only the existence, sat or swarupa can 
begrasped.l2 

Thus we see that same logical thinking is put to use by two 
different philosophers to bring home tiieir contrary views. 

In Western logic we have two types. Deductive logic is 
reasoning by deduction; inference fix)m particular; and the other is 



'Sadvi(fya' Journal of Research in Sanskrit 

inductive-logic by induction that is inference fiom particular to general. 
In the above examples, both Ramanuja and ̂ ankara have made use of 
iiKiuctivelo^c to proveagenetaldogmacmdie basis ofp£Biicu]ar instances 
of gotva and ghatastitva. 

Early Buddhist canons give the process of sense - perception 
like this. ̂ -̂  Sense p^iception consists ofthreecomponaiets;&e eye as 
sense organ, visible form and awareness. 

Hamanuja 

cR? B|chlumiHl(<^'^H (^^lM"Mld^l (%) 

^M M ÎHrqû ŷ u) T J i ^ ^f^ I (<i<|^<u|ij) 

Sankara 

What one sees, one perceives. 

What one perceives, one understands. 

What one understands, one conceptualizes, or proliferates with concepts. 

The same formula is repeated witii regard to other four sense faculties 
and even mind, the inner faculty. But, this being highly subjective, is 
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fallible, cspible of errors or mistakes. So one sees tiie world as it apjpears 
to him and not as it is or it may be. Thus a basic distinction is postulated 
between an experience and its interpretation. 

For Ramanuja, thesis ( ^ ^ ^ is that p^xseption yields valid 
knowledge. As such though there doesn't seem to be an intrinsic 
connection between cognitive «q)erience and validity,he tries to rely on 
the theory of gtossification (paScdoB'ana). Thus a conch - shell mistal^i 
for a piece of silver has some at least of the later. Thus the illusion 
represoitsareal perception of silver. Other philosophers think it to be 
miscpercqptionorillusioiL Discussion ofproTyuAŝ  thus includes tills 
aspect also, and all Indian blinkers have interpreted this to suit tiieir own 
dogmas. 

Illusion, popularly known as siq)erimposition or adhyasa 
in kevaladvaita. could be deducted to tiie progressive logic of Aristotle. 
This is a fine instance of deductive logic, presented by Sankaia in his 
introduction to Brahmaiistrabhas ya. 

This is an unusual example oflndian philosophical principle 
fitted into the western logical process. 

THE PROGRESSIVE SORITES OF ARISTOTLE 
AUS'saieX's 

AllX'saieY's 

AllY'sareZ's 

AllZ'sareP's 

Therefore All S's are P's. 

Sankara's argument that all the tilings experienced are creations of Avidya 
, nescience, could be reduced to tiiis lo^cal form. 

All cases of dealii^s, such as direct perception (pratyaksa) S's are based 
on sense organs X's 

All sense organs X's are based on body as substratum Y's 



'Sadvidya' Journal of Research in Sanskrit ^ 

Body as substratum Y's is caused by siq)erimposition of self on Ifae body 
i.e. 

Adhya sa Z's 

All superimposition Z's are caused by Avidya nescience P's 
Tho^fore, all S's=P's i.e. all cases of dealings such as direct perception 
are caused by Avidya 

Similar logical arguement is presented before Lord Krsna by A^una, in 
theBhagavadgita. 

He doesn't want to kill the Kauravas, his own kith and kin for the fear of 
incurrii]gsitL 

Reargues, 

Killing the Kauravas=Destroying the entire clan 

£)estroyingthe clan=Destroying &e traditional kuladharma 

Destroying tiie kuladharma=Emerging of Adharma 

Adharma == Fear of ladies going astray 

Wantonness of ladies = Admixture ofVarna Varnasamkara 

Varnasamkara=no oblations to the foreMiers. 

No oblations to manes=all rituals being uprooted. 

No rituals=Permanent stay in hell 

Therefore, killing of the sons of Dhi1arastra== Mahatpapam 

This is an example of pregressive sorites; but the more famous one is 
wMe giving the characteristics of StiiitaprEgna, Krsna proposes tfiis logjc. 

Pondering over the sense objects = attachment is produced. Visaya 
dhyana=sanga 

Attachment=passion emerged. Sanga=kama 

Passion=Anger bursts. Kama=krodha 

Anger=Delusion. Krodha == sammoha 

Delusion=smrtibhramsa 
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Smitibhrainsa=biKk1hin«sa 

Buddhinasa=Pianasyad. 

From this logical conclusion derived is; that excessive longing for soise 
objects leads to total destruction. 

NOTES: 

1. Revised and enlarged edition of Prin. V. S. Apte's The Practical 
Sanskrit-English Dictionary.ed. P.K.Gode. C.G Karve, volM, 
Prasad Prakashan,Pune. 1995.p.l490. 

2. Manusmirti7.43 

aiwliychi TllrHl^^i ciidRwilv^ d l *d : 11 

3. Nyayasutra 1.1.1. see commentary of Vatsayana onlfais sotra, 

Mr4J«MHÎ l4)l̂ df4l'4)iHU|H'4)JHI I c P n a ^ 

^ryi '^IMt -qwi^^l - "MWÎ IIWH I 

4. Ibid.Vatsyayanaintfaeintroductionof 1.1.3. 

5. Ibid. 1.1.3. 

6. Ibid. 1.1.4. 

7. Tarka Samgraha ed. K.P. Parab. Pious Book Corporation. Varanasi. 

1982.p.l4. 
8. Doctrine and Arguement in Indian Philosophy. Ninian 

Smart.Netherlands. 1992.p.l73. 

9. Ibid.p.l75 

10. Sri bhasya of Ramanuja.ed. R.D.Karmarkar. B.O.R.I.. 
Pune.paragraph.29 on 1.1.1. 

11. Ibid, paragraph.29 

http://Pune.paragraph.29
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12. Ibid, paragraph.23 

13. Majjhimamkaya.ed. V. Trenkner and R, Chalmers. 3 volumes. 
London. 1948-51.1.p.lllflf. 

14. BrahmasOtra Introduction to bhasya by Sankara. 

Aslo see The Problem of Logic. W. R.Gibson.p.255-256. 
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